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Pastoralism in a changing world:

Patterns of adaptation among the Rabaris |
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INTRODUCTION -

Since Independence in 1947, the Indian state has adopred a 'modemnisation’
pattern of planned speig-economic change to promote economic growih. The
capinal-intengive industrialisation process, steered by a coalition of capitalists, -
rich farmers and a politcal-buresucratic alliance [Bardhan- 1984], has uprooted
and dispossessed many of those who are the mtended beneficiaries of
'development’. At the same time, the impact of exploilative development
strategies on the rursl environment is becoming increasingly evident in the
degradation and deforestation of land, =nd excessive usc :::f chemicals in
agricoliure [Rap 19947, : :

Momadic pastoralists have no voice in the making of "development' policies,
and those who seek to promote modemn agriculture often marginalize traditionat
land users [Gadgil 1982]. The pastoralists of Gujarat, who migrate all over the
State, are profoundly affected by the dwindling availabilicy of fodder resources
for their amimals [Agrawal 1592; Vira 1993], and increasing curbs on lands
they may use. Mutwal flexible access by pastoralists to fodder areas and
migratory routes, ensuring access to essantlal Tesources to all, is a traditional
pastorat ethie:

“We don't fight, we are alf brothers afier off. We move with undersianding”

fpersonal communication, Crora Sana, Vagad Rabari, 1995]. :

However, that ethie is increasingly hard to maintain, for the land they can use
iy shrinking year by vyear. Ever resoutceful, pastoralists seck alterpatives by
which 1o adapt o their changing situation. This paper illustrates the remarkable
variety in adaptation strategies adopted by the largest group of Gujarat's
pastoralises, the Babaris, focusing particularly on those whe live i Kutch -
sorne DO, peaple,

PASTORAL ZONES IN KUTCH

Pastoralism  in ugarat is an ancient practice, as can be seen from
archaeological evidence dating back o the Harappan society {1400 - 1700 B.C.)
[Choksi 1991]. Pastovalists are distributed all over Guijarat, but are concentrated
in Saurashtta and Kutch, and in the border area between Kutck and Northern
Cijarst (Fig. 1). They Imshand camels, sheep, goats, catle and, increasingly,
water buffaloes in differemt ¢oncentrations from area to area, depending on
climatic eonditions and the Jocal ecolopy.
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Kuotch s an arid, semi-desert areg with temperatures that can climb o 49°C
during summer. Rainfall is ermatic, rangmg from 300 to 400 mm per year, and
dremghis are very frequent. Much of Kich is barren and uncultivable: only
15% of the land, mestdy in 2 50 roile wide belt along the coast, s under
cultivation. Poor conditicms for agriculiure and the existence of grasslands have
generated a strong dependence on animal husbandry: the District has an animal
. population of 1.72 million as opposed ta a human population of £.05 million
[Godd 1989]). The ecology of Kutch is exiremely {ragile, and the situation 15
warsening  becanse of deforestation, uncontrolled grazing, soil erosion,
desertification, and ingress of sea water.

Figure 1: Pastoral zomes fn ujarat
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The sandy and arid piain of North Gujarat, which adjoins Kutch and s
inhabited by some members of the eastermmost Babari group, receives aboue
400 mum of rain in the western salty, treeless zone where Rabaris live. The
western landscape merges into the desent but is refieved by sand dunes, amid
which freshwater ponds form, o provide, for some of he year at least, a
source of potable water which pastoralists exploit. The low rainfall and seil
type support thom bushes mixed with acacia capparis, euphorbin, zizyphus,
and grasses.

The Rabaris of Kuch are subdivided into five territorial sub-groups pach of
which s endogamous', although those from different sub-groups may eat
together. Social customs are shared, with minor differences from group to
group such as in jewellery, clothing and tattoos. Rabaris, who are Hindu, -
remain largely isolated from other social groups, and prefer o live .in
settlements peopled anly by members of their own group. To the west of Kutch
are two closely linked groups, the Gardo Rabaris, and the Rabaris of Maghpat,
the latter known as Katchi Rabaris; in the atea around Anjar are the Dhebarfa
Rabazis; in the far east of Kuch are the Vagad Rabaris: and between Dhebars
and Vagads are Kantho Rabaris (Fig. 2).

Figupe 2: Sub-groups of Rabaris of Kutch
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THE PASTORAL ECONOMY: PATTERNS OF CHANGE

Traditionally, the Rabaris were camel hreeders, but have now diversified. They
were recognised as excellent herders, and also ag reliable suides for those who
needed {o pass through uninhabited jnnple areas. They gained a reputation for
their honesty and bravery, and pastorzlisim was a vital and iniegrated pari of the
local economy. Bullocks, cows and camels were much in demand, especially
since Kutch is a desert area, and camnels were the main means of transport.

Unless they keep cattle, Rabarizs bave alweys been transhumant. Those whi had
cattle were able 0 sustain themselves within Kutch, pursuing a sedentary or
semi-sedentary lifestyle, depending on the number of animals they had. They
grew arass. for fodder and maintained grasslands in such a way that they always
had a chance o regenerate. The Kankrefi and Gir cattle they still breed are
recognised as among the world's best wopical catle breeds [George 1983].
Those who husbanded sheep, goats and camels needed to migrate for most of
the yvear in search of water and fodder, as themr animals reguire green fodder, so
cannot be kept I a single place. Their sheep and goats are typical of thase
native to fragile zomes, with Jow fertility, small size and light weight, low
productivity aod coarse wool [Gol [987].

Scarcity of water has been always a problem for Kutch, but in the past, an arm
of the Indus river flowing into western Kutch provided encugh water to the
area, Fodder growih was good, since the nflowing river provided swest waier
and silt for different grasses to flourish. The renowned grassland area of Bann
had small swest water ponds to suskin both humans and animals. Drought was
a constunt problem, but fodder wounld regenerate well when tainfall came back
to normal. Pastoralists divided up pasmre lands according to the ares they
inhabited. Ag Banni was the traditional preserve of the neighbouring Maldharis,
Rabaris were forced to seek fodder from other sources, via 2 system of
pligration. Those from the north-east and north-west of Kutch, and others with
very large flocks, mostly migratﬂd to Sindh, wiere some of them warkad on
paddy fields, receiving rice in exchange for labour; while those from south-east
and central Kutch migrated towards sowth Gujarat and Ssurashtra.

Migration was both a necessary way to sustain animals, and also an
income-generating activity, Farmers mainly harvested ooly a single, monsoon
CIop, 30 fields lay fatlow for much of the vear, and farmers Jargely depended
on animal manure for regenerating the soil (1000 sheep provide 300 ke of
Jroppings and 700 litres of ering per day [Trivedi 19953]). Pastoralisis migrated
from area to area in search of fodder and water, spending a couple of mights on
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a given-field, where crop residues could provide good fodder. In exchange for
the fertifiser thelr anhmals provided, the Rabaris received grain or money,
which helped towards their cash needs, alonz with the sale of ghee (clarified
butter), wool, and animals. The sale of milk, however, was taboo snd seen ag
akiu ko seliing the blood of one's child; selling of animals for meat ook place,
but oniy on a small scate.- All sales took place either through a middleman or 8
shopkeeper who bad a long established relationship with a pastoral family; trst
was the main criterion for any transaction.

The survival of animals was perceived as in the hands of God, comditionsd by a
pastorahist’s skill in ensuring its survival. Judicious choice of pasture areas and
an miimate knowledge of suitable fodder for 2 given type of sheep ensured thart
the flock kept healthy; in case of disease, ndigenous medicine was practised.
Disaster could never be ruled ut, but there was overall an equilibriumn between
the key elements of pastoral society: God - Rabari - animal - Natee. The
interdependence between the ecology, farmers and pastoralists allowed all threc
to flourish, and pastoralism was based on B moral, rather than market,
ceOnomy,

STATE DEVELOPMENT POLICIES AND SHRINKING PASTURES

Crer time, natural disasters and the impact of ‘development’ have upset this
balance. A major earthquake, followed by further tremors, made the Tndus
change its course, leaving Kutch withour its water, On Partiion (in 1947,
pastoralists could no lenger freely move to Sindh, which fell into the newly
formed Pakistan, c¢losing off that migratory route. Deforestation, silting and
dum Dulding have resulted in a lack of sweet water, increase in salinity and
loss of fodder znd fodder species. The increasing human population has
overburdened the lirmited natural resources, and there is no longer enongh to go
round.

Forestry

One of the eatlizst losses [0 pastoral grazing resources was precipitated by the
British, who needed vood for railways and ship building. This resulted in
massive tree felling, and the notion that the forest should be protected, both
from 1llicit felling and from uncontrolled grazing of grasslands within forests.
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Fror the turn of the century, forests were reserved and demarcated, restricting
the access of traditional users. In 1920, Khengarji of Kutch established reserve
forest areas, within which pastoralists’ right to fodder was recognised and
regulated by penchisard, a nominal aonual tax for grazing avimals. This was a
straightforward legal arranpement: 'We used fo have q right to pastoral b
atd we pard to wee it [personal communication, Kama Nathu, Katchi Rabarg,
1995F. Movement was also free, on payment of the appropriate dues; ‘the
Kutehi Matarao had a remix for his people up to a certain point. Then the rext
Rajwada also used to take a tax, called gantar, so some ook 1p., some 2p., -
they used o pay fhis money ond po ahead’ [persomal communicatian,
Bhapatbhai, Dbhebar Rabari cornmunity [eader, 19931,

'‘Protected" forests notwithstanding, the tree cover in the coumtry has dwindled
from 40% In 1854 to 22% in 1954 and [3% in 1995 [Singh 1995]: in Gujarat,
loss of plant cover is allowing sand te encroach onm farm land, and is
accelerating soil erosion, Reserving farests, ostensibiy to protect them, has had
other ecological repercussions: as firewoad is-no longer easily available (68 %
of the population of Gujarat uses wood as a fuel [GoG 1984]) people have
turned t0 buming dung cakes instead, depriving the soil of nataral fertiliser and
coniributng to a lowering of its quality. Forests now hive a commerzial value,
as they suppost timber-based induostries: in Gufarat for example, there are over
1600 saw mills, two paper snd pulp mills, and oemerous coitage industries
making wonden toys, pencils, packing cases, bobbing, shunles, ew. [GoG
1984]. :

Pastoralists, who used the grasslands within forests, were forced o seele other
sources of fodder for their antmals, putting further pressure on CoIUMODn SOUTCES
such as wasteland and village grazing lands. The state has failed to protect the
tnterests of traditional forest dwellers and other nsers.
“The management of foresis By govermment hos, .emtively focused on
meeting commercial needs, totally ignoring the traditional needs of the
rurad population, or of best Ireating these requirements as privileges most
gridoingly conceded and concelled ap the first opporumity”. [Gadgil
1982: 19].

The Forest Department's response (o $0il erosion, land depradation and salinity
has been o protect agricultural land by planting 8 non-indigenous acacia,
prosopis fuliflora.  Prosopis 18 extremely invasive and, its seeds transported via
animal dung, it is now rapidly teking over areas of grass apd land on which the
indigenous acacia has flourished, leaching water from the soil. The ooly animal
it does not affect is the buffalo, which flourishes on its pods. But those pods are
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very alkabine and can cawse lockfaw, while the thorns of prosopis become
embedded in hooves and go septic, which causes the animal to limp. The Forest
Department has taken over and afforested wasteland which pastorzlists were
wont to use. These plantarions have closed off access to many traditional
grazing. lands while plantations on roadside strips have also deprived pastoralists
of Tand across which to migrake, foreing them to move along highways instead
of on neighbouning land, causing danger to animals and havoc to traffic.

Agriculture

Prior to the Green Revolution of the 1960z, farmers sumgeled to meet the
demand for foodgraing that jnersased with the expanding population.
Technotogy remained largely unchanged, and irrigation grew siowly, so
furrners adopied a strategy of extending the ares farmed rather than increasing
the yield per unit of land throngh intenzification. Becange axtensive cultivation
has high human and amimal labour requirements, it is associated with a
signtficant inerease in the cattle population, which in turn placed a strain on
grazing land. Farmers sought avenues to expand: Khoshon [1986] estimates
that, country-wide, as much as half the total forest area lost was brought 'tnder
the plough, village common kand and forest land were also encroached on as a
resuit of land reforms, designed to redistribute land to the landless [Nadkarni
19871, The Green Revolution, with its emphagiz on high-yielding vaneties of
seeds and fertilisers [Rac 1994], bas ushered in a strategy of intensive
agriculture which has transtared into aggressive promotion of chemical
fertilisers, and promotion of irrigation. As a result, farmers in the arid and
semi-arid zones of Saurashra and North Gujarat no longer rely only on dey
farming and the monsoon season.

Ficlds that once lay fallow for much of the year now liave year-round standing
cash crops. NMew chemical fertilisers have displaced the demand for magure,
Modem technology has replaced draught animals with iractors, buses, and other
forms of mechanised transport. At the same time, farmers bave taken wasteland
and common grazing lands, turmning them into farmland, and blocked off
pastoralists’ access to water. The mutualiy beneficial relationship between
pastoralists and agriculturists has broken down and, in contrast to the relative
hartnony in the past, there are now fights and tension.



Indusiry

Indusiriat development of Guijarat rested primazily om the textile mduestry until
1980, when the discovery of pil and namrat gas assisted the development and
diversification of industry. Most industnialisation is along the Golden Corridor
running up the mainfand from Bombay; the Golden Corridor has been built on
the wastelands that pastoralists depended on for migraton. Kuteh is tich in
minerzls such as bauxite, so large areas of wasicland, which were fodder
sources for pastoralists, have been given owver to cement, sall and bauxite
production,

Owerall Joss of land to the pastoral economy

The cumulative effect of the developments described above is a sense of
increasing insecurity, which has reached such a degree that pastoralists feel the
whaole world iz against them:
“Where there I5 Sfone, SoVermment Ay made forest, where there s
wasteland, farmers have pode flelde. Where can we go? How can we
SUStain purselves? . [persﬂnai communication,. Yojabhai, Dhebar Rabari,
1993].

As the table next page illustrates, this question is highly pamuent for land loss
to the herding population has been extensive.

THary policy

COperation Flood, wiich began in 1970, aimed at “the expansion, intensification
and transformation of India's dairy prodochion and marketing system on such a
scale as to be labelled a white revolution' [NDDE, cit Georpe 1985: 7]. Ina
well-balanced rural economy, pastoralists who maiotain their animsls from
grasslands, do not compete with agriculturalists as the arpas soimble for crops
and antmal breeding, in which milk is a by-product, are clearly separated. Bit
in the Operation Flood model, food and dairy production c:umpate Tor
agricultural resources {{ieorge 1983].



Table 1: Loss of land for potential pastoral use, 1960 - 1980

1960-61 | 1970-71 | 1979-80 % loss 1o
{in %) | {in %) .| (n %) | pastoralists,
Land category 1960-1980
Forest 6.2 8.4 10.4 4.2
Barren and unenltivable land | 25.9 13.6 13.3 12.6
Land put to non-agriculmral| 2.2 4.1 5.6 3.4
sk
Permanent pastire and other| 5.7 3 4.5 i.2
prazing lands
Land under misc. frees, ete, G2 0.1 4, -
Cultivable wagte® 42 | 105 | 10.6 6.4
Current fallow i.9 1.9 2.8 0.9
Other fatlow : 2.3 2.1 1.9 1.4
jMNet area sown 51.4 51.5 50.% (.5
{Total reporting area (Takh| 133 188.2 188.2
hectares)

Souree: Stanstical Atlas of Gujant, GoG 1986 and our calculattons for final
oolummn

Mote: *Area in the cultivahle waste catepory increased in [970-71 when
139148 hectares of barren and unsultivable land of Kuteh district were re-
classified as cultivable waste,




Operation Flood's concentration on milk yield has stirmlated the development

of new variedes of crossbred cows. This hag devalued indigenous cows, whose

other produects were prized such as dung, hides and truction. At the same time,

- pastorahsm as a way of life has been devalued, since agriculturalists are now
keeping more buffaloes on their farms 85 & source of income. Farmers now use
crop resiquez for their own animaly rather than letting pastoralists have free
access o them. Dairy related incentives have encouraged farmers all over
Gujarat to keep water buffaloes; farmers from the south of the state are sending
their animals to Banni, the carrying capacity of which is now greatly exceeded,
Some pastoralists, who were cattle breeders in the past, have now become
buffale herders for richer, southern farmers,

Ecological impact of indusirial and agrienltural development

As these examples have shown, traditional resources have been sppropriated by
the more powerful; this has vpset taditions! pattemns of land-use between reral
populations and those with the least power who nevertheless could bring
iImportant assets w farmers, such as dung, In addition, excessive pressures on
the ecology of Kuch have contnbuted to ¢limatic change. There were 18 years
of scarce rainfall in Kutck in the 19th centiry, but the nomber of hard years
increased o 34 betwesn 1910 and 1988, Ia recent decades, a mriennial drought
pattemm has emerged: 1960-63, 1965-67, 1971-74 and 1985-87 have been
periods of prolonged drought. Rainfall gver each three year period has
remnamed approxinately the same, but 5 distribution has been different, and
this has distarbed plant life: _
“The vegeration here huy becn very pood & dealing with I-2 yeor
droughts, and there are seeds which will sprowt after 3 years of ving
dormant. But the third year has reduced the number of seeds that can
handle the situgtion. Fodder plams do survive, there are grasses,
particeiarly salineg grasses and some sweet ones 06, but the trees do not
support 7. [personal communication, Jan Vikss NGO representative,
19G65]. -

Triennial droughts contribute to the overall impoverishment of the Jand
reducing the amount aod varety of fodder available: ‘Becouse of the
accumidative deterioration of the land and of the biomass over the last 15
vears, the drought s felt more acutely than it was 20 years age’ {personal
communication, Jan Vikas NGO represemative, 1995].
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ADAPTATION AND CHANGE: NEW MIGRATORY ROUTES

The collapsing ecology, the state's development policies, and political change,
have combined to make it increasingly difficult for peastoralists to assure the
hazic element of a pastoral existetice - adequate supplies of fodder and water for
their amimals, With increasing pressures on them, pastorabists bave tried o
sustain their occupation by searching out altemative places for fodder und
water. 'This process, which began with Forest reservations, was precipitated by
political wpheavals which set new boundaries thar cut arbitearily across
geographical zones.

Gardo and Katchi Rabaris

Partition of India and Pakistan affected Rabaris from both the west and east of
Kutch, who consequently altered their migratory rouies. Pastoralisis to the west
{Gardo and Kaichi) became completely depepdent on the local resources of
Kutch, nstead of being able to exploat those avarlable i Sindh during the
suramer, as they had before. However, their lot was improved by the local
princes’ recopnition of their services, and subsequent donztions of agriculmural
" land {verdika) on which they coold senle and grow fodder, or enpape in dey
farming. Gardo Rabaris mainly tend caffle, and do not migrate except in
drought years, in which case they use the government fodder and weier depots
en rovte towards the green dreas of Surat and Valsad, Katchi Rabaris, who tend
small mumbers of camels, mixed with catile, sheep and poats only migrate
locally, during the summer, whersas those with larger came! holdings migrate
to other areas of Gujarat. :

Dhebar Rabaris

Dhebars have always had larger numbers of sheep and goafs than the other
Rabaris of Kutch, and because of the size of their flocks they have adopted a
very different migratory pattemn. The whole sub-group's pattern was imitiated
through the enterprise of cne man:
“Pakistar was open in the past so whenever there was o drought, they
used 10 go to Pakistan. Then it was closed. So they go on long
migratinng, Ofterwise, the furthest point ey wenl war to Ahmedabad.
The first person to go on long migration was from Mindivarf, in 1952, his
name was Hira Kachra. Then Bura Sava from Varsamedi. They were the
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first to go abrogd, After them, others folfowed, Once they have gone on
fong migration, they can't come back™ [persomal communication,
Bhapathhai, Dhebar Rabari commuenity leader, 1993].

They now have large flocks in Madhya Pradesh, Maharashtra, Andhra Pradesh
and Orissa, where they migrate locally {(Fig. 3). Animals do not retum to
Kutch. Ju the new locations, territorial boundaries and routes are defined and
maintained, but they are no longer ranshumant, as hey must nstead migrate
all year round. '

Figure 3: Dhebar migratory routes

Horth
Cojarat

- MadhgaPradesh

Mahareshiza
Andhre, Qri==g

At first, the Dhebara’ move was a successful gambil: their flocks grew and
flourished because there was plenty of fodder and water to sustain them. But
the success of a few led others to follow, and with that, the problems from
which they had escaped now purstied them: overgmzing of resources, prohlems
with ['orest reservations....shrinking pasiures all over again. Becruse they are
not native to their new stages of residence, pastoralists are legally required (o
pay taxes for grazing areas. Their nesd is exploited by Forest officials who,
anxicus to enhance their own ineoms, invent new 'mies':

“The land is in the hands of the Forestry Officers, not the government,

and once you change areas you mest another of them, ond they threaten

fo fine Ry 20000 but say it is better to take o recelpt of Rs 3000 so
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instead of having to pay 20000 they make a comprowmise fbribef for Ry
5000, We have to go in the forest areas, otherwise how can we feed our
antmais? We can't put our animals in a field, if there s wasteland we can
put themn there for a night, but ofierwise what can we do, we have 10
move, Afl of us have spent a day or twe It jail, according 1o the Fores:
Department laws. Once they take us to faif we have to pay the police as
well, to get out. All the police are involved with the Forest Depariment”.
(personal commnunication, Ranchodbhal, Dhebar Rabari 1994].

Although there are oppormnities for making a good income, Dhebars are now
dizenchanted with practising pastoralism under circutmstances which make it too
expensive (o be worth while. They are returning in ever-incteasing oumbers o
Kutch, where they seek other means of making a living, Dhebars with smaller
flocks migrate to other areas of Gujarat, including Saurasghtra {either as a final
destination ar en rouie), after exploitmg the open grasslands of Kuwch during
monsoon. They follow the strstepics adopted by the Vagads, described below.

¥apad Rabaris

In the east, the sheep and goat-keeping pastoralists of northern Vagad have
adapted by merging tnto the existing North Gujarat route used by the sauthern
Vagads. During the monsoon period, they use omy non-agricultural land
available to thern In Kutch, Afier that, they move towards the western zone of
Morth Gujarat, large parts of which still depend on dry farming. Muagration is
regitiated so they do nor arrive in this extensively cultvated zone uatl afl the
standing crops are harvested, cotton being the final one, which gives them only
& couple of months grazing before the monsoon. If the year s good, these
pastoralists can manape comfortably. If the preceding tains were poor, ey
st move towards the south of Gujarat, where rains are more reliable (Fig 4).
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Figure 4;: Migratory routes of Vagad Rabaris

‘Saurashtre

Ie either ease, they now have 1o pay their way, as they are no Jonger welcome
to stay on the fields for as long a= they want. In the past, as a goodwill gesture,
the pastoralists would contribute & Jonation to the local temple, bul now,
farmers are becoming more commerciakised and profit-oriented;
“Fartmers have got clever, they realise the village, farm and fodder are
theirs, why should they pay o5 for our memure? They used Yo ask us fo
come and sit it now they have realised we have to §it, so they dictate
the prices. We haven't got anather option, They. didn't fnow how o give
and take money then, but now they see thot we take their money and
graze thelr fields, so they should not give ug®, [personal communication,
-Sunibai, Vagad Rabarin, 1994]. :

The voluntary donation has become a fee to graze village fields for a stipulated
length of time, nepotiated with the villagers by the head man (ki) of the
migratory group {(dheag) - Instead of mutval need, the farmer/pastoralist
refationship is now regulated by a contract in which the pastoralist is the more
dependent party. This also puts dhanps nto competilon with each other for
villages. They prefer to return to the same village, where they have long-
standing relationships with farmers. Such special relationships marter, but in
tines of shomage, or where there is no special relationship, the dhang that
ofiers a betier price gains the grazing,.
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Motwithstanding the competition between dfgngs, migration based on 'grazing
contracts’ appears to have evolved into a successful and enduring strategy.
Pastoralists have 3 moral responsibility not to abuse the system, b
occasionally they do put therr animals meo fields that are not covered by the
agreernent, or where there are standing crops. The subsequent dispute is then
settled by the willage Panchayat and the offending pasroralist, and the goilty
party is fined. If the barpain is not kept, that pastoralist will net be
accommodated in the vicinity again. '

From vocation to business

In the past, Rabams used the waool from their sheep for domestc purposes.
Increasingly, it was sold on the external market, to be converted inio parments,
carpets, efe. However, Rale of wool does not supply in adequate cash income
on which to marage, and pastoralists have begun to sell greater numbers of
animals to satdsfy the demand for meat from the Guif and local markets; goats
and sheep provide meat that is accepiable to Hindu sentiment. Catfle berders
have also beetn to sell their animals' milk. The sale of milk, which was earfier
seen as the same as selling blood, has now become accepted, buc sale of
animals for buman consumption is still regarded as a moral outrage. Rabaris,
whe are vety pious, believe that many of thefr troubles stern from this
sacrilegious act. Rather than seeing it as a vocation, as they did m the past,
Rabaris® perceptions of pastoralism are beginming to ¢hange, with a pradual
shift towards wse of modern medicines and government facilities, apd &
heightened interest in the cash they can eam through greater commercialisation.

A side effect of the increasing commercialisation of the pastoralisrs’ market Is
that Rabarig feel cheated by those they used to trust. Pastoralists are only pardly
aware of the market cconomy, not do they recopnise that it has overtaken the
moral economy within which they stll try to work. They know little of the
fierce competiton among sheep and wadl merchants and when prices fluchzaie,
Rabaris, who may pet less for their wool or sheep than they did Jast time, feel
they are being cheated,

Purchasing village land

Any resident of a village 15 entitled 10 use of the village land, and the local

forest area. Some pastoralises have found an ingentous solution to shortages of |

grazing land: 'Now they have leamt a new policy. In many areas, peaple do not
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aifow them to stdy, 5o they purchase a field near o village so one cannot drag
them o, They parchase land and many familier are now seftied in this area’
[personal communication, Hamirbhai, Katchi Rabari community leader, 1995].
This option has been used by Dhehars, who ave rich enough o afford 10 buy
land, and who keep their flock to 2 manageable size of abmyt 500-700 animals.
Katchis are reluctant to allow this to become a widespread practice, ‘iz alf our
villages 2-3 Dhebar families have purchosed lond and now they are setilad
there. We do not Hke fo lor them stay here because theve will be top momy
animafs on our land and they will fight with us" [Vanka Patel, Katchi Rabari
commupity Ieader, 1995],

Purchasine agriculturat land

Meaoat pastoralists have some Jand, even if only an acre or so; and they generally
sec land as an insurance policy, for if the rafn is good it will bring a useful
profit, althcugh it never supplies the main source of income. In Kuich, those
who have purchased a linle more land and keep animals simulmneously Jeave
the working of the iand 10 other communities, i.e. Kanbis, with whom they
share the profits an a 207 50 ratic. The govermment's promise that the Irrigation
schemes planned for the waters of the Narmada will make Kutch green has led
ATy pastoralists o wvest in land: ' god puts Narmada here we will be king
of the world, all will be well, then we won't nged to go to Gujarat’ fpersonal
commumication, Somabhai, Vagad Rabari, 1993).

{hange of animals

some pastoralists are aligning themselves with the government view that canle
and bufialoes are more productive antmals, particularly since they allow the
Qowner o remain sedentary, and te send milk dsily to a8 dairy. They ean get
Ioans to buy these animals, insurance for them, and state support in years of
drotght. For sheep and goat owners who are getting ¢ired of Jand pressure and
stress, chanping to animals that allow a sedentary lifestyle is attractive. The
trend I8 towards buffaloes, who do oot suffer from grazing on acacia, and
whose milk feiches fhe best profits. The purchase of land often goes hand in
hand with a change from shesp and goat to larger animals - since pastoralists
can then grow fodder on their own land.
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OTHER MODES OF ADAPTATION

Sedentarisatior, education and change of cocupation

Scedentarisation often begins when atimals have been lost. In such cases,
pastoralists earn money through unskilled labour - clay dipging, agriculmral
labour, labour in salt mines, ete. If some 15-20 sheep and goals are left, one
family member will herd them, while others {including women aod children)
seck wage labour. Pastoralists who settle i towns can get unskilled jobs wheie
trust is important, such as night watchmen ot constuction sites, as their
homesty is legendary. They are also employed in other jobs where money is
exchanged: on petrol pumps and in shops. Otherwise, the transport business is a
favourite choice, for keeping on the move is in their blood. Those who quit
pastoralistn by selling animals can afford o buy 3 vehicle - jeep, chupdo
(motorhike  with attached railor, wsed from transpoeting people) or truck -
which they drive, and they often work as drivers for others.

Formal education can really only follow sedentarisation, in the absence of any
provision for mobile schooling. Education is increasingly seen as important,
although less as a mode of adaptation, than a5 a means of leaving pastoralism a8
o way of fife, From their own experience and whar others tell them, pastoralisis
itave come to belisve that education can help them survive in the modarn world:
“Previpusty we didn't think of eduration because we ware selfngficient, we
hiad fodder and water. Now, day by day the Forests are decreasing so if we
Still don't make our children educaied, there won't be aryone as unhapoy as
s, Mo-one will be able to feed themnselves from ihis business. When the day
comes thut your children aren't able fo survive they will curse you for
kecping themn ifiiterate so they con't do anything else. Bur if they have
fearned twa words at least they will be able 1o do somerting else * [personal
comumnication, Asha Deva, Gardo Rabari compumity leader, 1995].

“Because we Jfave ho edication we can’t speak up. That's winy we're
beaten. Folice harass ws, and so do villepers, Forest officers are a
problem. If someone writes a lefter saying a pastoralist has domaged
Something o pastoralist can't do anyihing about it He nery not have oy
money to feed his children but fte has to pay the officers. This is why the
compumiy is deferiorating, because it a5 no educnrion. Faw can it gat
ot gf this: they don't know the law 5o they're stuck n a vicious circle. We
get implicated in police cases and because we are ilfiterate we don't know
what to do nexd, Our situciion is bod but i's time o think hard how fo
improve if” . [personal conumunication, Bhudhabhal, Vagad Raburl, 1994].
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To help them cope with the modem world, and to ensure the survival of thefr
tamilies, pastoralists acknowledse a role for school education. Formal
schocling ta seen as an escape route if the traditional accupation fails; and alag
a way of learning how o (alk back o those who cheat, threaten and oppress
Lhean, They alse see 4 role for adult literacy, which would enable them to read
bus boards, write- letters, read prices anod bus tickeis, ration cards, and
contracts. Having reached this conclusion, however, pastoralists find that their
migratory way of life is noi compatible with gaining education of any sorf’.
Thiz provides an incentive to seitia,

Pastoralists who have seitled or who are semi-sedentary use schools, but as yet
rarely reach further than the end of die upper primary level. They see education
as a qualification to provide access ta jobs such ag helper on a petrol pump, or
ir a shop. High caste, morchant Banias who have migrated to places like
Bombay sometimes take with them Rabari boys with this level of education,
and give them jobs at low wages, but including food and shelter. Such jobs are
acceptable to pastoralists becanse they provide some security, and the Ineome 15
greater than they can earn in their villages, where opportunities are very
limited. Usually one or two family members migrate in search of worl, leaving
behind the others, who practise pastoralism, dry farming or unskilled labour
work. This type of work confers on the individual, his family, and the wider
Rabari community a statug that is envied by others.

Sedentarisation inevitably bring preater caposure to the value systemns of other
social groups, who rarely value pastoralism. Such exposure, coupled with the
influence of formal schooling, which. follows an urbanized model, accentaates
stratification among Rabarig, In particular, it has allowed the rise of 2 new class
of community leaders, who gain their status because of their capacity 1o
mediate between non-literate pastoralists and the outside world. None of these
leaders stifl practises pastoralism, which they see as outmoded and backward.

They sec the 'traditional’ Raban as barbaric {fung/ft and stubbomly resistant o
ClLAngs.
“If you want 1o Improve IS commurity the first step is o siop them from
herding sheep and goats. Once they siop the business, they'fi come in
-contact with pecple from other commumities in the villages. At present,
they stay in the fungle and they don't per any day o day news there.

*We have examined these probtems and percaptinng in a twa and a hatf year resesrch project,
Litetacy for Nomads, sponsored iy the Economic end Soclal Research Council [Dwer,
Choksi and Jeffery 1996].
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When an advertisemert comes through the media, 700 nullion Indion
people will krow abowt the product next dey. How will fthe Rebari fnow
about this? He has no [inks, no focifities. If there i no facility, how can
improvement come about? So we star by telling them 1o Iook, other
communities are doing things his way, why aren'’t wel! We can only
bring change after looking at other commtinitics, Others don't wear this
rype af jewellery or clothing, 8o we talk about those communities first,
then talk ghow change”, [personal communication, Hirabhai, Dhebar
Rabari community [eader, 19595]

Such views are endorsed by edocated Rabarie, who undarstand and support the
diteetion of ehange these leaders advoeate. The new leaders' message makes an
impact for varous reasons, which are ofien interconnected. It is iflusirated by
the example of others’ success in business, which has been facilitated by
eduration. It is seen to be practically relevant because the matality to read,
write and answer back appropriately to educated peaple are handicaps that |
individuals have experienced. ¥hat leaders say iz believad because leaders are
regpected as authority figures and their words showld be followed. '

THE FUTURE OF FASTORALISM AMONG THE RABARTS OF KUTCH

The threat o pastoralists’ ability to susrain themnselves has always existed, in the
form of natural disasters such as drought or disesse; but pow, they are
compounded by the changing pature of the world arsmd them. Sdll, despie
thege pegative messares, and pastoralists’ subsequent demoratisation, moest de
not feel that there is anything jntrinsically wrong with their ocenpaton:
migration is a way of life, not a bardship, and money ¢an be made:
“If the time is good, there is no-one as happy os a Rabari. He doesn't
care abaur the world, only his finnily and his flock. Whichever direction
the world is going, all e cares about is fo em, look after his jamily and
exjoy. The only concern Re has Is which direction to take in the morting
so he pets good grazing and water, and his flock will be happy".
[persenal commaunication, Gelabhal Barot, Kaichi Rabari bard, 1995].

However, apart from the physical changes, the world has alse changed more
fundamemntally, for it is no longer governed by the moral order that prevailed in
the past. This new moral order is not conducive o the Rabarl way of life, for
raditional pastoral values are ouwt of Kilter with modermm developments.
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Fastoralists have done what they can to adapt to changing circemstances, but if
pastomalism is -t survive in Western India, it will almost certainly have to
operate on 4 market and business—oriented strategy. This implies an adaptation
that threatens the Rabariz' traditional cecupation more than any other, for it
dernands a fundamenialty different approach to pastoralism, based on economic
rather than ethical consideraticns.

The Jong-tetn prognosis for pasturlhsm with small animals is not good, unless
the potential cootribution of sheep and goats o the- patiomal economy is
adequately recognised by the state [personal communication, Sheep and Wool
Development Board officer Dr. K R Ramakrishnan, . 1993). Sotoe baszic
facilities for breeders of sheep and goatz bave been zet up, but pastoralists are
very hesitarit to use them. This-is due in part to their characteristic warifess of
change, but also because they do.not realige the nature of the threat to their
livelihood, itself a bj.r—pmducr: of the state’s fmlure o involve pastmallsts in
planning for the fumres,

Officials themselves must shed their perception of sheep and goats as mon-
productive, if sustained efforts to orlentate pastoralists to the requirements of
the modern econamy are (¢ result. But how this might be done? Even Raban
leaders, who advocate participation in the market economy, now aiso share the
view that nomadic pasioralism is economically and soctally backward. Those
with influence see pastoralists as a nuisance that could be contained by
sedentarisation and a switch to Jarge, damy anirnals. Yet they do not ses that
these measures are bkely io cause farther environmental degradation, and result
in large-scale unemployment.

Rabaris and the povermment vrgently require a mechanism by which they can
talk together, through an agency which could mediate between the need of the
state for the animal products which pastoralists conld provide and the need of
the Rabaris for culturally appropriate options for unproved systems of
production by whieh their occupation can be assured in the future.
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